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THE ORIENTATION OF THE ISTANBUL ARMENIAN 
PATRIARCHATE TOWARDS THE INDEPENDENCE 
MOVEMENTS (1850-1896) 


ASST. PROF. DR. DAVUT K1LIQ 

FIRAT UNIVERSITY. FACULTY OF DIVINITY / ELAZlG - TURKEY 


n the first quarter of the 19 th century, Christian 
Europe had succeeding in converting, thanks to 
Christian missionaries, some of the Ottoman 
Armenians to Catholicism in order to exploit them in the 
Oriental Problem. Later, Europe incised this subtle issue, 
not only nurturing dislike within the Gregorian Arme- 
nian society, but also in the Ottoman state, by using the 
Armenians as the brokers of western capitalism trading 
within the Ottoman state. In the year 1830, the Vatican 
and France became the protectors of convert Christian- 
Armenians in the East. States such as Russia, Britain, 
and America observed this process, and haying imperi- 
alist desires on the Ottoman state, focused on the Arme- 
nian society without further ado, just as the Vatican and 
France formerly did, and tried to attract followers to the- 
ir own sects. 

Britain, grasping the pivotal role of religion in the 
Middle East, albeit a bit late, managed to open the very 
first Protestant church in Jerusalem in 1842, as a result 
of the pressure put on the Ottoman state, starting from 
the 19 th century onwards. 1 This policy, which Britain la- 
unched by opening Protestant churches and high scho- 
ols, and which was used as a tool for interfering in the in- 
ternal affairs of the Ottoman state, became influential, 
first and foremost, among the Armenians, just as was the 
case in the conversion to Catholicism. 2 After the rush to- 
wards the Catholic frith among some Gregorian Armeni- 
ans, the emergence of Protestant movements within the 
same community not only irritated the Istanbul Armeni- 
an Patriarchate, 3 but it also tore apart the sectarian unity 
that had existed among the Armenian communities. 4 
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Due to the intense missionary activities of the im- 
perialist states in the Gregorian Armenian society, which 
was made up of citizens of the Ottoman state, and as a re- 
sult of the Ottomans’ protective policy, the Istanbul Ar- 
menian Patriarchate was split into three. In 1830, the 
Catholic Armenian Church and in 1850 the Protestant 
Armenian Church were established. 5 That the Sublime 
Porte (Bab-i Ah) had to recognize the activities of the 
Churches and their parishes in the territories of the Ot- 
toman Empire as a result of the official and unofficial 
pressure of imperialist states, intensified the rivalry 
among Christian sects. All these developments increased 
the uneasiness of the Istanbul Armenian Patriarchate. 6 

Inspired by the movements of independence in the 
Balkans and the winds of nationalism that were sweeping 
across the Europe of the time, the Istanbul Armenian 
Patriarchate veered towards Armenian nationalism with 
all its strength, in order to regain its former influence 
over the community and to congregate the scattered Ar- 
menian society within such an environment. To this end, 
the most noteworthy support to the Istanbul Armenian 
Patriarchate, in political terms, came from the imperi- 
alist states. In the missionary schools opened by the im- 
perialist states 7 within the territories of the Ottoman 
state, the independence of the Armenian society was in- 
doctrinated and backed up. To put it more clearly, as a 
means of salvation, by exercising their worldly powers 
alongside their spiritual ones, the Armenian patriarchs 
inaugurated the orchestration of nationalistic move- 
ments with great enthusiasm, in the hope that they co- 
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uld unite the tripartite Armenian society around a new 
ideal. The Istanbul Armenian Patriarchate used to warm- 
ly welcome the idea of an independent, or at least an au- 
tonomous Armenia, to be set up by imperialistic states. 
By the same token, the Patriarchate became a voluntary 
tool in the game played for high stakes; the future of the 
Ottoman state, 8 as well as that of Armenian society. 9 

Upon the promulgation of the Declaration of Refor- 
mation of 1856, Armenians for independence aimed at 
crushing the dominance of the nobles and restructuring 
the post of the Patriarchate, by drafting a new ‘Mandate 
on the Armenian Nation'. The Armenian Nation Manda- 
te was penned in an atmosphere of human rights and fre- 
edom, ushered in by the Declaration of Reformation and 
ratified by the Supreme Porte on 19 March 1862. From 
this date on, the election of the Armenian Patriarch was 
at the disposal of the members of the new Assembly. 10 In 
this era, the concepts of enlightened’ and ‘retrogressive’ 
became popular among the Armenians. Amirals (ban- 
kers) were regarded as pro-Ottoman retrogrades, and 
those who stood behind national aspirations were dub- 
bed as enlightened'. The latter wanted to bring about an 
Istanbul Patriarch who would stand for national causes 
and follow policies in accordance with their desires. At 
last, after protracted debates and discussions, the idea of 
independence sparked in the eyes of the Istanbul Arme- 
nian Patriarchate, thanks to the influence of the enligh- 
tened. The famous Hrimyan, - who was to play an extre- 
mely important role in the recognition of autonomy of 
the Armenian society in the prevailing atmosphere and 
especially at the Berlin conference, was chosen as the Pat- 
riarch. 11 

The rationale of the ratification of the mandate was 
to lessen the pressures made on the Ottoman state. Ne- 
vertheless, the mandate opened new vistas before the po- 
litical and social organization of the Armenians. 12 With 
a new amendment, ‘the Armenian society’, went beyond 
the strengths of a community and became a new pressu- 
re group within the State, working for the actions and 
rights relating to political, social, economic and cultural 
aspects. 13 This event eased the way for the imperialist 
states, who had the intention of interfering with the in- 
ternal affairs of the state to protect their interests in the 
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territories of the Ottoman states. Accordingly, the Istan- 
bul Armenian Patriarchate, which was once set up to ad- 
minister religious and social affairs in the Gregorian Ar- 
menian society, was presented as a post directing national 
and political independent movements. 14 This was enti- 
rely against the legal rationale behind the establishment 
of such an institution. 15 

Citing from the work of K. Ozanyan, ‘Historical 
Duty of the Armenians’, A. Hulki Saral lists the benefits 
of ‘The Mandate of the Armenian Nation’ to the Arme- 
nians as follows: The mandate gave rise to the opening of 
a number of schools and cultural institutions; it amoun- 
ted to a forward movement towards western civilization 
and education; it accustomed Armenians to election met- 
hods and endeavour, the mandate gave the power to lod- 
ge complaints collectively and the stamina to activate 
their power to awaken the slumbering spirit of revoluti- 
on; it kept the Armenian issue on the agenda and provi- 
ded the unity of the tripartite Armenian communities 
(namely Catholic, Protestant and Gregorians (Lusavarga- 
gan)) in those hard times. 16 As Ozanyan remarked with 
pride, the mandate that the Ottoman state enacted was 
used by the Armenian Patriarchs as a step towards the in- 
dependence movement and political strife, rather then as 
a means to achieve the prosperity of the said communiti- 
es. The clergy were not satisfied with the aforesaid achi- 
evements and received help from Europe and Russia to 
establish an autonomous Armenia, based on Armenian 
nationalism. 17 Mayewski summarizes this period in the 
following words: “The efforts of the Armenian spiritual 
leaders with regard to religion is almost non-existent. 
Nevertheless, they have ardently striven to spread nati- 
onalist thoughts”. 18 

The spiritual leaders of the Istanbul Armenian Pat- 
riarchate pretended to be performing mundane religious 
activities; whereas they allocated all their time to activi- 
ties that would bring about the resurgence of a national 
awakening within the limits of the provisions of the 
Mandate on the Armenian Nation. 19 Not only did they 
sow the seeds of enmity in the activities carried out in 
monasteries, in churches and at schools, but they also ga- 
ve rise to the development of independence movements 
within the Armenian community. The independence and 
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nationalist tendencies pursued by the Istanbul Armenian ring Sivas, Erzurum, Van and Mu§, demanding that the 

Patriarchate and their lathers were supported by missi- Tsars army prolong their presence in the region. On the 

onary activities orchestrated by the imperialist states on way to independence, the confluence or juxtaposition of 

the Gregorian Armenians. 20 The propaganda activities, the interests of the Armenian community and those of 

with religious motifs, concentrated on the Armenian the imperialist states, which had policies concerning the 

co mmuni ty, paving the way to political and national the- Ottoman states, resulted in the establishment of bilate- 

mes. As a result of these developments, schools opened ral relations again. 25 

by Catholic and Protestant missionaries helped to serve Before the convention of the Berlin Conference, 

the efforts of the Armenian religious leaders. 21 Hrimyan invited all the episcopacy to his house in Kuz- 
in 1876, a memorandum drafted by the Istanbul guncuk. After elucidating that he did not approve of the 

Armenian Patriarchate was submitted to the British Mi- policy of Patriarch Nerses, he suggested that a new figu- 

nistry of Foreign Affairs. 22 In consequence thereof, the re, with a renewed spirit, should be elected as Patriarch. 

British solicited the Ottoman Armenian co mmuni ty to Thereafter, he put forward the name of Izmirliyan. Patri- 

lodge complaints against the Ottomans, in such a way as arch Nerses, who was irritated by this event, declared 

to support the memorandum. Thus, the Armenian reli- that wherever the interest of the Armenian co mm u ni ty 

gious leaders, by not heeding the ongoing sectarian stri- was, he would be there. He requested that the episcopacy 

fe within the Armenian community, directed themselves help him in this regard. Nerses, reorienting his policy 7 

towards the passion for political independence, in order upon the criticisms of Hrimyan, toiled with all of his sta- 

to regain their personal influence and the Patriarchate s mina to draw the Armenian problem to the attention of 

old power. As time passed, national feelings melted the international circles. 

down to religious fanaticism. 23 As Armenian clergymen Soon after the Berlin Conference (13 July 1878), the 

had virtually no religious concerns, Armenian nationa- Istanbul Armenian Patriarchate started preparing revo- 
lists managed to mesmerize the Armenian priests in a lutionary and rebellious activities throughout the co- 
very short span of time. 24 untry. 26 As a result of the pressures of Patriarch Hrim- 

On the insistence of the Istanbul Armenian Patri- yan, the would-be Patriarch izmirliyan and the members 

archate, the Russians added an article concerning the Ar- of the Assembly of the Patriarchate, Patriarch Nerses did 

menians in the Ayastefanos Treaty. Accordingly, the na- the rounds of the foreign missions to draw their attenti- 

me of the Armenians was enunciated for the first time in on to the cause. 27 

an international treaty. This resulted in the raising of the In 1879 nationalist feeling had developed domi- 

political expectations of the Armenian community; ex- nantly among the Armenian clergymen. The Armenian 

pectations of becoming an independent nation free from episcopacy declared that they wanted the right to anno- 

the trusteeship of Russia and the European nations. This unce their own national identity and the right to have 

also caused the softening of conflicts resulting from the national autonomy. The Istanbul Armenian Patriarch 

sectarian strife between the Armenian communities and explicitly spelled out the right of the Armenian commu- 

the Istanbul Armenian Patriarchate. From this time on, nity to detach itself from the Ottoman Empire. 28 

the Istanbul Armenian Patriarchate started overtly A communique, dated 5 May 1879, written in the 

struggling for political independence against the spirit of independence and sent to all the Ottoman Ar- 

Ottoman state, with the support of the imperialist states. menians, via the churches by the Istanbul Armenian Pat- 

A committee, under the leadership of Patriarch Nerses, riarchate, was captured by the police in Sivas. In the 

among whom there were prominent figures of the Istan- communique, it was written that, 

bul Armenian community, came to Ayestefenos (Yefilkoy ~rh e attac hed directive of significance, adopted on the de- 

-a borough in Istanbul) and wanted help from Russia to cision of the Reformation Commission, was sent to you as 

set up autonomous Armenian states in the region cove- it has been sent to all the episcopacy. Act correctly and 
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promptly. The Nation has undertaken the task of reforma- 
tion and of doing away with the torture and maltreatment 
that Ar m e nians were subjected to in the most dangerous 
times of our history. This is a duty of becoming a nation. 
Provided that the consideration of this issue scratches the 
mind of all, it could lead to a split among the nation. This 
will damage the Armenian cause. Congregate all Armeni- 
ans, regardless of whether you be Catholic, Protestant, 
Orthodox or any other, at least for the time being, on this 
common cause and become united, so letting the Armeni- 
an cause live and not go astray. 

Indoctrinate even the students in the schools with the Ar- 
menian cause. In villages where there are no schools or te- 
achers, priests should teach both boys and girls at least 
how to write their names. In addition, both in cities and 
in villages, illiterate people should be taught how to read 
and write. At the very least, they should be able to sign 
their names, as this will be essential in the future. Europe- 
an states sent consulates from every comer of Anatolia. Ar- 
menian assemblies and chairmen should make frequent 
contact with them. They should establish close relations 
with them and be able to disclose every issue of the Arme- 
nian nation to these consulates; our problems should not 
be disadvantageous^ narrated by foreign mouths. If this is 
the case, then Europe will protea the rights of the Arme- 
nians, regardless of sectarian differences, and back us. The 
civilized nations of Europe are prepared to do this. Accor- 
ding to article 61 of the Final Aa of the Berlin Conferen- 
ce, the hearing and healing of the sorrows of Christian Ar- 
menians should be settled upon the rights of majority. We 
start without fail to present this majority to the consulate 
and to show that we are entitled to obtain this right and 
that we are talented and honest. By showing our thirst for 
knowledge, we show them that we desire reformation and 
security. 

You should show the innate nature of the hospitality of the 
Armenians by entertaining, with smiling feces, any Euro- 
pean visitors you run into. Tell them ancient Armenian sa- 
g2s f it is esse nti al that you help the A rmenian cause in this 
way. Tell them of the real situation of Armenia today, you 
should seek their help. Let these people recognize the pa- 
rish community and advise them. If European travellers 
become sick or needy, dash to their help, so that you win 
their hearts. Although you do not need such advice, howe- 
ver, do not be afraid; in case old Muslim atrocities have 
left indelible scars in your memories, those days are gone 
now. You should esta b li sh very dose and intimate relati- 
onships with Christian European travellers. 
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We feel obliged to send this communique to you for the 
reasons alluded to above. The Ottoman state shall not be 
an obstacle to the warm relations you are likely to estab- 
lish with European travellers. If anyone is subjected to tor- 
ture or atrocities, he should lodge a complaint with the lo- 
cal government. Moreover, the neatest consulate should be 
notified, without fail. Such incidents should be sent in 
writing to the Patriarchate with all the details." 29 

Signature Patriarch Nerses Varjabetyan 

In his memories, Tahsin Pasha writes about the at- 
titudes and policies adopted by the Istanbul A rmenian 
Patriarchate and Armenian clergymen when they rece- 
ived the news that in the Armenian revolts priests played 
grand roles and churches became the focal points of wic- 
kedness and terrorism, rather than worship. 30 Neverthe- 
less, they failed to find any clues, due to the well-laid 
plans of the Armenian revolutionaries, helped by some 
consulates. 31 In addition to this, it is known that the re- 
volutionaries and the people involved in these events 
usually took refuge in the Patriarchate’s churches and ot- 
her Armenian churches, and were hidden by priests and 
porters. Spiritual leaders put the fundamentals of their 
religion to one side, and took for granted that nationa- 
lism and independence were the only way to salvation. 
Their ideas, due to the religious ranks and posts they 
held, had a significant influence on their parishes. 

On 20 June 1890, the Ottoman soldiers were fired 
upon when they approached the Saint Asalyan Church in 
Erzurum to search the premises upon information rece- 
ived. Two officers and one gendarmerie soldier were kil- 
led. After the search, weapons and other ammunition, 
brought clandestinely from Russia, were confiscated. 32 
Hrimyan, after leaving his Patriarchal post, acted toget- 
her with the rebellious forces and aided them in commu- 
nication with one another. The Armenians, preparing for 
revolution and directed by the Hmgak Committee, tread 
on the Tugra, the ornamental monogram of the Sultans, 
and tore it apart, under the influence of the fiery sermons 
delivered at the Kumkapi Church in 1890. After this, 
the protestors, headed by the Patriarch, started to march 
towards the Supreme Porte to make their complaints. 
After precautions were taken, the protestors were disban- 
ded and the Patriarch Ajikyan, who had foreseen this ill- 
planned protest, had to resign. 33 
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In 1894, izmirliyan, elected under the aegis of the 
Hingak Committee as the Istanbul Patriarch, shouldered 
the leadership of the Committee. In consequence, the le- 
adership of the Patriarchy and the Committee became in- 
termingled. From that time onwards, the Committee in- 
tensified* 4 its activities throughout every comer of the 
country, izmirliyan, in his patriarchy era, gained notori- 
ety due to his ardent efforts to instigate rebellion 
amongst the Armenian community against the Ottoman 
state. The Armenians dubbed him the Iron Patriarch .** 

The Istanbul Armenian Patriarch, infused with the 
dream of an independent Armenian state, reported befo- 
re the superintendent; charging him that he did not use 
the influence of the Patriarchy to farther the anarchy and 
terror organized by the Armenians, adding that if the Ar- 
menians were to agitate and go beyond the borders, he 
would not be responsible for the consequences.* 6 After 
this, the Minister of the Security Forces ( Zaptiye Nazin), 
Nazim Pasha, sent a letter to the Grand Vizier, Halil Ri- 
fat Pasha, urging that the Patriarch should be called to 
serenity and loyalty, in that the Patriarch established the 
course for action for the Armenian community, and it 
was at his disposal whether a new incident were to arise 
or not.* 7 

In this letter sent to the Grand Vizier, Halil Rifat 
Pasha, dated 28 June 1895, the Minister of the Security 
Forces, Nazim Pasha depicts the relations of Izmirliyan 
with the Ottoman state thus: In the time of the former 
Patriarch, the delivery of sermons and the utterance of 
advise, articulating the hatred of the Armenian nations 
towards the attitudes of the wicked and the chiefs of the 
committees were, to a large extent, prevented.* 8 While 
this state backed up severe measures, the courage of the 
mi nminm was weakened, the former Patriarch had to 
resign after he faced an assassination attempt. As to how 


he had been chosen is unknown, but Mateos Izmirliyan 
changed his attitude towards the government after he be- 
came Patriarch. He removed the personnel loyal to the 
Ottoman state, one after another. He ventured to object 
to the government, gaining courage from the interferen- 
ce of foreign states into the internal affairs of the Otto- 
man Empire. The Hingak Committee put those Armeni- 
ans who were loyal to the State under great pressure, and 


killed some of them. Thus, the Hingak Committee and 
the Patriarchate were preparing to instigate revolt 
among the Armenians towards the State, izmirliyan 
blurred the minds of the Armenian people living in Ada- 
na and Halep, after managing to get Aletciyan Kirkois as 
Sis Katogikos elected, albeit with deceit and tricks.* 9 
The istanbul Armenian Patriarchate, in order to ac- 
hieve its goal, removed the Armenians and priests who 
were residing in Anatolia with pro-Ottoman views. In 
yheir place, it tried to assign pro-independence staff to si- 
milar posts, no matter how the Ottoman state protested 
against such action. 40 The priest Vartan, who was assig- 
ned to the Mu§ episcopacy, and was well known for his 
opposition to the Ottoman state, betrayed other priests 
who were loyal to the Ottoman state. In the end the bet- 
rayed priests were summoned, by force, to istanbul and 
it was attempted to suppress their loyalty 41 On the other 
side of the spectrum, those episcopacy known for pro-in- 
dependence sinisterly performed their missions in the 
eastern part of Anatolia, in accordance with the program- 
me given by the Patriarchate. 42 In the congregation held 
in the Beyoglu Church in istanbul, sending a message to 
the Mu$ episcopacy, the Armenian Patriarch, whose acti- 
ons were persistent, despite the attitude of the Ottoman 
state, wanted to increase charitable collections by boos- 
ting public feeling with fierce speeches during the ritual 
ceremony to be convened on the anniversary of the Sason 
case. 4 * 

The istanbul Armenian Patriarch sent a letter to the 
foreign embassies saying that he considered that his com- 
munity was on the brink of revoltion. As he had no po- 
wer to subjugate them, he wanted the help of the Euro- 
pean states. The motive of such a recourse was to prepa- 
re a platform for internal chaos, and for the Armenian ac- 
tions, as well as to try to gain the support of the Europe- 
ans and Russia against the Ottoman state. 44 

As E. Uras narrates, S. Kaprielyan exalts the activi- 
, ties of izmirliyan in his book entitled ‘the Armenian Cri- 
sis and its Re-birth': 

“ . . .On the other hand, the istanbul Patriarch Izmir- 
liyan used to engage incessantly in courageous activities. 
He had unprecedented support. He directed a memoran- 
1 dum to the Sublime Porte demanding that the reformat!- 



on should be applied as soon as possible, otherwise the 
Armenians would not be responsible for the results." 

Kaprielyan remarks that this memorandum ange- 
red the sultan. 45 

On 18 September 1895, while leaving the Patriarc- 
hates Church in Kumkapi, some four thousand Armeni- 
ans sang songs, shoutmg ‘Long Live the Patriarch’ and 
'Long Live Armenia’.* The Armenians had been incre- 
asingly arrogant after the enactment of the decree (fer- 
man) of concession. The Armenians caused many hards- 
hips in the effort of reform. Moreover, they used to 
complain about fictitious cases in front of the consulates 
just as they resisted the order they had received from the’ 
Patriarch. 47 The strenuous efforts and advice of the Ar- 
menian clergymen were the primary reasons for the wes- 
tern states’ approval. 48 Priest Dergort, one of the revolu- 
tionary Armenians, was arrested with some documents 
on him, and he confessed that the Istanbul Armenians 
were corresponding with the leader of the rebels of Zey- 
tun, and had adopted the goals of Armenian revolutiona- 
ries and independence movements. 49 

As to the rebellious movements in Zeytun, at the 
beginning the events had no real goal, but were merely 
looting and theft. Later, the Patriarch motivated them 
into a systematic rebellious movement, heading towards 
independence. The Patriarchate manipulated these rebel- 
Iious attacks for precisely 65 years. 50 

It was only after September 1 896 that Patriarch Iz- i 
mirliyan was exiled to Jerusalem after he was dismissed s 
y the Ottoman state, in as much as he insisted on exp- 1 
ressing his opinions and did not give up agitating for the t 
Armenian community. 51 Kamuran Giiriin elaborates the s 


general information, see. Davut Kib t , ‘XIX. Asirda Wil- 
tere nm Qrradogn Politikasnun Osmanh Ermenilerine Yansima- 

™’ TS,i D ‘ ByaS> ATa l‘ m *‘L”. P- 117, Arabic 1998, p. 89-98 

2 Eahrr H. Armaoglu, Styasi Tarib, (Ankara, 1964) p 289 

3 Armenian Patriacbate disturbed by the activities of die 
Cafoobc misionaires, applied to the sultan by complaining that 
some Armenians convened to Catbohc. The Patriarch demanded 

sultan to punish the missionaites claiming that the Catholic 
~°*nes tried m conven the Christian teay, fo the Ottoman 
7~ S “ the,r own *“ “P° n die order of the Papa. Then the 
Ottoman government had to take some measures to prevent the 
convenron of the reaya. The sultan ordered that measures be 
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be problem of Armenian clergymen and churches in the fol- 

lowing sentences: “To put it more clearly, one should not 
e- s P eak of the Armenian nation, Armenian state and Ar- 
menian history. Rather the crux of all was the Armenian 
c _ canonical state. In order to preserve its existence, the Ar- 

j. menian Church was in need of a state. The emergence of 

ld the ldea ofthe Armenian state is rooted in the Armenian 
-- Church rather than the Armenian nation" 

To sum up, in the light of all the information and 
;- documents presented here, it is pertinent to indicate that 
o it is the Istanbul Armenian Patriarchate and some of its 
, clergymen, rather than the Ottoman Armenian commu- 
e nity, that were responsible for the planning and directing 
- ofthe independence movement. It can be plainly unders- 
tood from the Ottoman archives that, in order to unite 
the then Armenian community under the banner of the 
independence movement, which was losing its spirit, 
churches were to be used as the centres of revolts. The 
Armenian Patriarchate, which governed the Armenian 
Community for many years in the Ottoman territories, 
wanted to regain its fading and tarnished prestige and to 
prevent the tripartite stratification of the Armenian 
community. 52 

To this end, it persistently supported the indepen- 
dence movements. This was because the Patriarchate and 
spiritual leaders were absolutely convinced that only thro- 
ugh this means was it possible to regain its disappearing 
authority. As the interests of the Patriarchy and clergymen 
superseded over those of the Armenian community, this 
hostile policy and these actions that were pursued against 
the Ottoman state deeply affected not only the Ottoman 
state, but also the Armenian community. 

taken in accordance with the ferman so that those who changed 
their sect returned to their own sea. See Ahmet Refik, Him or 
ikirn, aitrda Istanbul Hayat, ( 1 100 - 1200 ). (Istanbul, 1930), p.21. 

Also, the first reaction to the American missionaries was horn 
Istanbul Armenian Patriarch in fear of a dectease in population due 
m the Armenians converted to Protestanism and losing the polit- 
ical influence on the Armenian society. The Panumb even sen- 
tenced the Armenians convened to Protestanism to death penal- 
ty. However, the american missionaries and Gregorian Armenians 
became closer ofter the american tradesmen and Armenian bro- 
kets worked togedier. Therefore, the opinions of die missionaries 
were easily spread among the Armenian society. See General liar- 
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bord un Anadoiu Gezisi ve Emeni Madeline Ddr Raporu, Istanbul 
1981 , p. 12 c'. 

For a general information, see. Davut K 1 I 19 , Osmanli tdaresindeki Er- 
meniler Arastnda Dim ve Siyasi Muradeleler, (Elazig 1999), p. 145. 
D. Kih^, ibid.,, p. 157-161. 

D. Kiii£, ibid . , p. 172. 

Cevaet Kiicuk. “Van’daki Ermeni isyanlarT, Yakm Tarihimizdc 
Van Uluslararasi Sempozyumu, (Ankara 1990), p. 137 . 

According 10 the Sublime Porte, most of the Armenians were 
innocent in both clashes of sect and interest, and rivalries and ter- 
rorist activities within the Armenian society. These were all 
caused by a small group of church administrators who wanted to 
obtain some benefits through the comperiton. B etween the 
churches or who acted as the agents of the imperialist states and 
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